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Financial Crises, European Debt Crisis & Co.:  

Can The Lack Of Ethical Attitude Be Resolved? 
by Klaus Grobys 

 

“Let us eat and drink; for tomorrow we die” (1 Corinthians 15,32) 
 
Abstract 
In the wake of the financial crisis 2008 a large debate about ethics has been 
started. The German Federal President Köhler denoted “unscrupulous greed” 
as being the major motive of bank managers who showed “a lack of responsi-
bility”. Only three years later, the European economy got into the so called 
“European debt crisis” starting between October 2009 and April 2010 where 
Greece in the presence of a new forming of the government disclosed the fac-
tual scale of its obfuscated public debt positions. Consequently, the actual eth-
ic debate had to be refined and expanded also to governments financing at the 
expense of others. However, policy makers know as always that a high ethical 
standard is the cornerstone of a well working society. This contribution throws 
light on how the high ethical standard of the Early Christianity has been in-
strumentalized and utilized in human history. It is concluded that both dis-
cussed attempts failed and prevalent ethical problems still remain. 

 INTRODUCTION 
In the wake of the financial crisis 2008 a large debate about 

ethics has been started.1 The German Federal President 
Köhler denoted “unscrupulous greed” as being the major 
motive of bank managers who showed “a lack of responsi-
bility”. He suggested moreover that it would be necessary 

to impose more rigorous controls of the financial markets.2 
By monetary actions of the US and European Central Bank 
in association with an extremely large issue of bonds by the 
governments, the financial crisis could be temporarily 
averted. As a consequence, in the beginning of spring 2009 
the stock markets worldwide started to raise again, market 
participants as well as voters calmed down, but the debate 
about ethical problems still went on. Only three years later, 
the European economy got into the so called “European 
debt crisis”. The crisis began between October 2009 and 
April 2010 where Greece in the presence of a new forming 
of the government disclosed the factual scale of its obfus-
cated public debt positions. Without help from the Europe-
an Union and the European Monetary Fund IWF, Greece 

                                                           
1 See  http://www.uni-hamburg.de/newsletter/Globalisierung-

und-Governance-br-bdquo-Die-globale-Finanzkrise-
Ursachen-Wirkungen-Konsequenzen-ldquo-br-Vierte-
Veranstaltung-der-Hanseatischen-
Universitaetsgespraeche-.html (accessed on February 4, 
2012, 12:04) 

2 See 
http://www.focus.de/finanzen/boerse/finanzkrise/finanzk
rise-koehler-kritisiert-hemmungslose-
gier_aid_339808.html (accessed on February 4, 2012, 
16:32) 

would have been unable to pay back its public debts. 
Following Greece, additional countries (i.e. Ireland, Por-
tugal) popped up and showed to be in a similar situation. 
In the end of 2011 even larger economies such as Italia 
and Spain faced difficulties to refund, as their creditwor-
thiness dramatically decreased due to too high debt ratios. 
Again, the European Union in collaboration with the 
European Central Bank attempts to get the crisis under 
control. This time it would be necessary, for instance, that 
the European Central Bank buys “junk bonds” from Spain 
and Italia corresponding to approximately 100-250 billion 

Euro.3 It may be not surprising that the German Financial 

Expert Wolfgang Gerke4 denoted this approach of the 

European Central Bank as “irresponsible”.5 But what is 
                                                           
3 In finance the expression “junk bonds” describes bonds 

with low creditworthiness. According to an official as-
sessment of the US-Rating-Institute Standard &Poors, 
Italy and Spain exhibit a very low creditworthiness. In 
January 2012, Italia’s creditworthiness has been de-
graded from A to BBB+ and Spain’s creditworthiness 
has been degraded from AA- to A. See also 
http://www.spiegel.de/wirtschaft/unternehmen/0,1518,
809056,00.html (accessed on February 7, 2012, 12:40). 

4 Professor Wolfgang Gerke is president of the German 
research association “Bayerisches Finanz Zentrum” 
(BFZ) since 2006. 

5 See http://www.stern.de/politik/ausland/papiere-aus-
italien-91368446t.html (accessed on February 4, 2012, 
17:59) or  http://diepresse.com/home 
/wirtschaft/international/684504/Experte-
Gerke_Anleihekauf-der-EZB-unverantwortlich (ac-
cessed on February 4, 2012, 18:00). 
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the difference between top-managers hunting for maximiz-
ing their bonus payments for the end of the year and politi-
cians hunting for voters while clouding the factual financial 
state of the country until the end of the election period? 
And what is the difference between politicians hunting for 
voters while clouding the factual financial state of the coun-
try until the end of the election period and policy makers 

who take the risk of hyperinflation in the “future”6 due to a 
purchase of bonds corresponding to approximately 100-250 
billion Euro?  
   The Apostle Paul described this behavior with the words: 
“let us eat and drink; for tomorrow we die” (1 Corinthians 
15,32). Generally spoken, this behavior is not new, even 
though the dimension may be extraordinary. The problems 
which can be seen in the financial markets are not new 
either and the underlying human motives are basically the 
same as for interpersonal relationships. More precisely, the 
human society exhibits in general lack of ethical attitude. 
The same human motives which drive human behavior in 
the political environment and business life can also be fig-
ured out when analyzing interpersonal human relationships. 
Again, these human motives are not new. The Apostle Paul 
already used attributes such as “living in excess” (Romans 
13,13), “fornication, hatreds, jealousies, angers, rivalries, 
divisions” (Galatians 5,19) when describing the human 
society. However, the importance of ethical guidelines for a 
society is clear: Without any ethical understanding and 
ethical standards, the human society would get into chaos 
and anarchy because the humans’ mind-set would be driven 
by the maxim “let us eat and drink; for tomorrow we die” 
(1 Corinthians 15,32). If 0.5% of the human population 
lives in line with the latter maxim, it could be probably 
controlled. But what happens if 2% or 5% is living like 
this?       
   Policy makers know as always that high ethical standards 
are the cornerstone of a well working society. But the prob-
lematic issue still remains, that is, how to instill humans an 
ethical attitude so that the society works? This contribution 
is organized as follows. First, the Early Christian Faith is 
reviewed by using the New Testament as primary source. 
Then, the impact of the Early Christian Faith to interper-
sonal relationships is analyzed. Afterwards the Early Chris-
tians’ attitude is reviewed in the context of the political 
regime. Moreover, it is briefly discussed how the Early 
Christian Faith has been utilized for satisfying secular pur-
poses and how policy makers still attempt to mimic the 
Early Christians’ ethical guidelines in the absence of the 
Christian Faith. Finally, it is concluded why these attempts 
failed.             
 
 
 
 
 

                                                                                                 
 

6 Or: A risk of hyperinflation which may occur after the elec-
tion period ended. 

WHAT IS THE CHRISTIAN FAITH ABOUT? EVI-
DENCE FROM THE EARLY CHRISTIANITY 
The precondition of the Christian Faith is the conclusion 
that “all the world … become guilty before God” (Rom 

3,19) due to the original sin (see Rom 5,12-18).7 In con-
trast to the Old Testament’s law which the Apostle Paul 
in Gal 3,25 polemically refers to as “schoolmaster”, the 
New Testament rests in line with the Apostle Paul upon 
justification by faith in Jesus Christ (see Gal 3,23-27; see 
also Romans chapter 5), as humans cannot be justified 

“by the works of the law” (Gal 2,16).8  
   Early Christian creeds give an insight in the Early 

Christians’ Faith. In particular, Gary R. Habermas9 refers 
to 1 Corinthians 15,3-4 as perhaps the most important 

pre-Pauline creed, where Paul states10: 
“For I delivered to you as of first importance 
what I also received, that Christ died for our sins 
in accordance to with the scriptures, that he was 
raised on the third day in accordance with the 
scripture.”  

In 1 Corinthians 15,5-8 the Apostle Paul enumerates eye 
witnesses who faced appearances of the resurrected Jesus 
Christ. The theologian Habermas concludes that the his-
torical facts regarding Jesus’ resurrection appearances are 
the cornerstone of the Christian Faith, as the Apostle Paul 
underlines that “if they are not true, then there are abso-
lutely no grounds for any Christian faith” (1 Corinthians 

15,12-19).11 Moreover, in 1 Corinthians 15,32 the Apos-
tle Paul confirms his former assessment. While reporting 
about some dangerous incidents in Ephesus where he 
“fought with beasts”, he comes to the conclusion that 
every effort to propagate the gospel would be meaning-
less if the dead did not rise. Moreover, if the dead did not 
rise, peoples’ actions would according to Paul be driven 
by the mind-set “let us eat and drink; for tomorrow we 
die” (1 Corinthians 15,32).  
   In contrast, faith in the crucified and resurrected Christ 
Jesus leads to justification by faith which is one of the 
Early Christianity’s central doctrines. Roughly spoken, 
justification by faith means that Christians are not longer 
bounded to the burden of the Old Testament’s law (see 
Galatians chapter 4 and 5; see also 1 Corinthians chapter 
8), since the Christians “are not under law, but under 
grace” (Romans 6,14; see also Romans 11,4-6). However, 

                                                           
7 The term “original sin” and its theological meaning are 

widely discussed in the literature. See for instance 
Christian Nürnberger (2007), Das Christentum, Roh-
wolt-Berlin publishing company GmbH, pp. 225-236.  

8 In Gal 3,13 the Apostle Paul polemically refers to the 
Old Testament’s law even as “curse”.    
9 Gary C. Habermas is Research Professor and Chair of the 

Philosophy and Theology Department at Liberty Uni-
versity, Virginia, USA. 

10 See Gary R. Habermas, The Historical Jesus, 2008, 
Thomas Nelson, Inc. Publishers, p. 153.  

11 Ibid., p. 30.  
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the theologian Eduard Lohse12 mentions in this context: 
“Indeed the Christian lives in the liberty which follows by 
the faith. This liberty would degenerate into ruthlessness if 

the action is not determined by [Christian] charity.”13 
Since the Apostle Paul faced already in the Early Christian 
Church some negative tendencies (see 1 Corinthians 11,17-
21 as an example), he warns the Early Christians with the 
words: “But take heed lest by any means this liberty of 
yours become a stumblingblock to them that are weak” (1 
Corinthians 8,9). 
   The Apostle Paul repetitively puts the Christian charity 
forward as being the most important Christian characteris-
tic: “For all the law is fulfilled in one word, even in this; 
You shall love your neighbor as yourself” (Galatians 5,14; 

see also Romans 13,8).14 The meaning of “faith working 
through love” (Galatians 5,6), respectively, Christian chari-
ty is extensively described by the Apostle Paul’s well 
known hymn to love in 1 Corinthians chapter 13, wherein 
Paul provides a detailed list of attributes being associated 
with Christian charity. The Apostle Paul concludes fur-
thermore that a logical consequence of Christian charity 
would also be that everyone bears another’s burdens. By 
this, the “Law of Christ” would according to Paul be ful-

filled (Galatians 6,2).15 Even though the strong emphasis 
on love as the believers’ common characteristic has been 
new, the command of love itself is not. In Leviticus 19, 18 
it is written: “You shall not avenge, nor bear any grudge 
against the sons of your people; but you shall love your 
neighbor as yourself […].” However, the Early Christians 
did not understand this message as a “command by God”, 
but rather as a consequence of “faith in Christ”. That means 
that the motivation is somewhat different: Human behavior 
which had been former motivated from “the outside” (i.e. 
by the law) became with the beginning of Christianity mo-
tivated from “the inside” (i.e. by the heart). In psychologi-
cal terms, the Early Christians’ behavior can be considered 
as being intrinsically motivated (i.e. motivation that origi-
nates from the inside). As a consequence, becoming a 
Christian means according to Paul to become “a new crea-
ture” (2 Corinthians 5,17). More precisely, Christians 
“ought to put off the old man (according to … [the] way of 
living before) who is corrupt according to the deceitful 
lusts, and be renewed in the spirit of your mind. And … 
[they] should put on the new man, who according to God 
was created in righteousness and true holiness […]” (Ephe-
sians 4,17-24). Because the “new creature” (i.e. the Chris-
tian) is in line with Paul characterized by a change in hu-
man behavior (i.e. an intrinsically motivated change in 

                                                           
12 Eduard Lohse was Professor for New Testament at the 

University of Kiel and Bishop of the Evangeline Church 
in Germany.  

13 See Eduard Lohse, Paulus, 2009, publishing company C.H. 
Beck oHG, München, p. 155. (Note: All translations 
from German to English are performed by the author.)  

14 See also Galatians 5, 6 and Philippians 2,1-6. 

15 See also Eduard Lohse, Paulus, 2009, publishing company 
C.H. Beck oHG, München, p. 193.  

human behavior), the latter is often referred to as “rever-
sion”. In this context Lohse concludes that being a Chris-
tian means to orientate the whole life in the faith of the 

crucified and resurrected Jesus Christ.16    
   Apart from the new motivation that causes Christians to 
act through love, another important major item is the 
“doctrine of equality”. In different contexts the Apostle 
Paul underlines the latter: “There cannot be Jew nor 
Greek, there is neither bond nor free, there is no male nor 
female; for you are all one in Christ Jesus (Galatians 
3,28). […] the same Lord over all is rich to all who call 

him (Romans 10,12).17 The theologian Sabine Bieber-

stein18 mentions in this context that the participation of 
woman in the Jesus-Movement can be considered as a 
being unique and special characteristic because at this 
point of time the focus of woman was taking care of the 
household and every kind of task being associated with 
the latter. Woman had only little time for education and 

juristic and economic actions were limited.19 Thus, Early 
Christianity can be strongly distinguished from other 
monotheistic religions such as the Islam or the Jewish 
religion, as the woman’s role is in contrast to the Early 
Christianity rather understood as being subordinately in 

the context of the Islam and Jewish religion.20  
 
 
WHICH IMPACT HAD THE EARLY CHRISTIAN 
FAITH TO INTERPERSONAL RELATIONSHIPS 
AND SOCIAL STRUCTURES?   
According to Lohse the Early Christians’ maxim is given 
in Colossian 3,17: “And everything, whatever you [the 
Christians] do in word or deed, do all in the name of the 
Lord Jesus, giving thanks to God and the Father by 

Him.”21 Being a “new creature” and consequently a part 
of “the body of Christ” (1 Corinthians 12,27) means to 
arrange the whole life in line with Gods will which is 
according to Paul “sanctification” (1 Thessalonians 4,3). 
The Apostle Paul extensively provides in 1 Thessalonians 
4,1-12 some ethical guidelines which are associated with 
the Christian life in sanctification. Thereby, he focuses in 
particular on interpersonal relationships. For instance, 
Paul clearly states that Christians avoid fornication (1 
Thessalonians 4,3). In contrast, every Christian looks for 
his own wife “in sanctification and honor, not in the pas-
                                                           
16 See also Eduard Lohse, Paulus, 2009, publishing compa-

ny C.H. Beck oHG, München, pp. 107-108.  

17 See also 1 Corinthians 12,12-31 concerning this context. 

18 Sabine Bieberstein is Professor for New Testament and 
Biblical Didactic at the University of Eichstätt-
Ingolstadt (Germany).   

19 See Der Spiegel: Geschichte, No. 6/2011, Jesus von 
Nazareth, p. 127.  

20 See Stern Extra, Die heiligen Schriften, No. 2/2011 pp. 
60-79 and pp. 100-121. 

21 See Eduard Lohse, Urchristentum, 2008, Vandenbeck & 
Ruprecht GmbH & Co. KG, Göttingen, p. 132. 
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sion of lust, even as the nations who do not know God” (1 
Thessalonians 4,4-5). A further characteristic of Christian 
behavior is that they are not going beyond and defraud their 
fellows (1 Thessalonians 4,6). Paul underlines also the 
“brotherly love” (1 Thessalonians 4,9-10) in this context 
which he repetitively considers as being the most important 
Christian characteristic (see Galatians 5,14; Romans 13,8 
and 1 Corinthians 13,13). In 1 Corinthians chapter 13 Paul 
extensively describes what he considers as being associated 
with brotherly love and Christian charity. Moreover, Paul 
encourages the Early Christians to live a life without at-
tracting attention so that they (i.e. the Christians) “may 
walk becomingly toward those outside […]” (1 Thessaloni-
ans 4,11-12). Summarizing it can be concluded that Chris-
tians should according to the Apostle Paul live a decent life 

without scandalizing.22  
   Furthermore, the Apostle Paul gives overviews of how 
the Christians’ mind-set looks like. In the context of psy-
chology such overviews, as provided by Paul, would be 
referred to as motive catalogues, as a human’s motives are 
the source of human behavior. Lohse argues that the Apos-
tle Paul operates with so called “virtues- and vices-
catalogues”, whereby the virtue catalogues reflect typical 
Christian attributes, respectively, motives. In Romans 1,29-
31 negative motives are conceptualized which in line with 
Paul clearly have to be avoided (see also Romans 13,13; 1 
Corinthians 5,10-11; 6,9-10; 2 Corinthians 12,20-21; Gala-
tians 5,19-21), whereas virtues-catalogues as provided in 
Galatians 5,22-23 exhibit positive motives which are the 
cornerstone of the Christian life: “But the fruit of the spirit 
is: love, joy, peace, long-suffering, kindness, goodness, 
faith, meekness, self-control […].” Comparing the virtues-
catalogues given in Galatians 5,22-23 with Paul’s well 
known hymn to love of 1 Corinthians chapter 13, a strong 
association can be recognized which underlines Paul’s 
assessment in Galatians 5,14 and 6,2. Similar virtues-
catalogues, as given in Galatians 5,22-23, are also provided 
in 2 Corinthians 6,6 and Philippians 4,8. Therefore, Lohse 
mentions in this context: “In this enumeration […] the 
traditional doctrine is given which describes through a 
linkage of statements how the right way of Christian behav-

ior should be.”23  
   While the Epistles of Paul provide overviews of how the 
Early Christians’ mind-set is driven and how interpersonal 
relationships are managed, in the book of Acts 2,37-47 and 
4,32-37 further evidence is given of how the Early Chris-
tian community lived together. For instance, it is reported 
that  

                                                           
22 See also Eduard Lohse, Urchristentum, 2008, Vandenbeck 

& Ruprecht GmbH & Co. KG, Göttingen, pp. 134f. Paul 
provides in other Epistles similar explanations, respec-
tively, guidelines of how a Christian life in sanctification 
looks like. However, Lohse mentions that the Epistle of 
1 Thessalonians is the oldest one, written by Paul around 
AD 41.   

23 See Eduard Lohse, Paulus, 2009, publishing company C.H. 
Beck oHG, München, p. 229. 

“… all who believed were together and had all 
things common. … they sold their possessions 
and goods and distributed them to all, according 
as anyone had need. And continuing with one ac-
accord in the temple, and breaking bread from 
house to house, they shared food with gladness 
and simplicity of heart (Acts 2,44-46). And the 
multitude of those who believed were of one 
heart and one soul. And not one said that any of 
the things which he possessed was his own. But 
they had all things common. And the apostles 
gave witness of the resurrection of the Lord Je-
sus with great power. And great grace was on 
them all. For neither was anyone needy among 
them, for as many as were owners of lands or 
houses sold them and brought the prices of the 
things that were sold, and they laid them down at 
the apostles' feet. And distribution was made to 
every man according as he had need” (Acts 4,32-
35).  

Despite the historian Michael Sontheimer mentions that 
most scholars assume that these narrations are rather 

idealized24, they provide an impression of the Early 
Christians’ attitude concerning their social life. Son-
theimer argues furthermore: “The reports about sales of 
land by the fellows show also that the new faith had not 
only been a religion among the poor people and repressed 
ones, slaves and woman, but that it also had fellows 

among all classes and social ranks.”25 Although the Early 
Christian community had not the objective to alter the 

prevalent social regime26, Sontheimer accentuates that in 
the Early Christian community in Antiochia the Christians 
spend some of the community’s funds to ransom 

slaves.27 He argues furthermore: “The idea of equality 
was a revolutionary message. It was the modern moment 
of Christianity and accounted for the religion’s attractive-

ness.”28 In line with the theologian Christoph Markis-

chies29, the Early Christian church organized an incredi-
bly successful social deacon service. In times of the Ro-
man Empire crisis such as hunger crises, for instance, 
could only be cured by Roman Imperator’s direct public 
intervention. There was no individual help or protection. 
In contrast, the Early Christian community took care of 

needy people such as widows and orphans.30  

                                                           
24 See Der Spiegel: Geschichte, No. 6/2011, Jesus von 

Nazareth, p. 129. 

25 Ibid., p.129. 

26 See Eduard Lohse, Paulus, 2009, publishing company 
C.H. Beck oHG, München, p. 134. 

27 See Der Spiegel: Geschichte, No. 6/2011, Jesus von 
Nazareth, p. 131. 

28 Ibid., p.131. 

29 Prof. Dr. Christoph Markschies teaches History of the 
Church at the Humboldt-University of Berlin.  

30 See Der Spiegel: Geschichte, No. 6/2011, Jesus von 
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WHICH IMPACT HAD THE EARLY CHRISTIAN 
FAITH TO THE PREVALENT POLITICAL SYS-
TEM? 
Apart from ethical guidelines concerning the Christians’ 
social life, the Apostle Paul provides also explanations 
about how Christian behavior in the context of political 
authorities typically looks like. In this context, the probably 
most often adverted passage is Romans 13,1-7:  

“Let every soul be subject to the higher authorities. 
For there is no authority but of God; the authorities 
that exist are ordained by God. So that the one re-
sisting the authority resists the ordinance of God; 
and the ones who resist will receive judgment to 
themselves. For the rulers are not a terror to good 
works, but to the bad. And do you desire to be not 
afraid of the authority? Do the good, and you shall 
have praise from it. For it is a servant of God to 
you for good. For if you practice evil, be afraid, 
for it does not bear the sword in vain; for it is a 
servant of God, a revenger for wrath on him who 
does evil. Therefore you must be subject, not only 
for wrath, but also for conscience' sake.  For be-
cause of this you also pay taxes. For they are God's 
servants, always giving attention to this very thing. 
Therefore give to all their dues; to the one due tax, 
the tax; tribute to whom tribute is due, fear to 
whom fear is due, and honor to whom honor is 
due.”   

Paul clearly states that Christians subordinate themselves to 
political authorities, as “the authorities that exist are or-
dained by God” (Romans 13,1). As Christians subordinate 
themselves to God’s will, they consequently subordinate 
themselves to political authorities, too. The one who does 
not take into account the political authorities, goes accord-
ing to Paul against God’s will and causes by this himself 
the judgment (Romans 13,2). However, the one who lives 
up to the expected public obligations, receives commenda-
tions and does not need to be worry about any public pun-
ishment (Romans 13,3). Since the Apostle Paul considers 
the prevalent government as a “servant of God” (Romans 
13,4), the latter has also the power to enforce justice, 
whereby the servant’s “sword” will deservedly hit the ones 
who do evil (Romans 13,4). Paul underlines in Romans 
13,5 that Christians also adhere to the prevalent political 
authorities due to their consciousness’. Lohse mentions in 
this context that Paul, by this, accentuates the introductory 

explanation given in Romans 13,1.31 In Romans 13,6-7 the 
Apostle Paul provides the simple example that the Chris-
tians also pay taxes and, by this, typically show respect to 
the associated public institution. Likewise, respect has to be 
shown concerning all issues associated with political au-
thorities.  
   Lohse argues that Paul’s explanations reflect concepts, 
being already given in traditional Jewish synagogues. For 
instance, a Jewish teacher mentions already around 50 

                                                                                                 
Nazareth, p. 4. 

31 See Eduard Lohse, Urchristentum, 2008, Vandenbeck & 
Ruprecht GmbH & Co. KG, Göttingen, p. 128. 

B.C.: “…by the Lord the power has been given to you 
[…] who will ask you what you do and investigates what 

you are planning” (Book of Wisdom 6,4).32 Lohse men-
tions moreover that the Jewish teacher R. Chananja al-
ready taught: “Pray for the salvation of the government; 
for if there had been no fear of it (i.e. the government), 
we would have already devoured each other” (Mischna, 

Abot III, 2).33 Interestingly, in 1 Timothy 2,1-2 the 
Christians are also encouraged to pray for the government 
among others and for “all who are in authority, so that … 
[the Christians] may lead a quiet and peaceable life in all 
godliness and reverence.” Even though there is strong 
evidence given that the Early Christians had a positive as 
well as subordinative attitude towards governments and 
public authorities, they could not be forced to give up 
their faith in Christ Jesus and the associated new life 
because they wanted “to obey God rather than men” (Acts 
5,29). Roughly spoken, the Early Christians were sup-
posed to live up to every expectation by the prevalent 
government as long as their faith would have not been 
harmed. However, this attitude had dramatic consequenc-
es which are well documented in the historical literature. 
Markschies mentions that the Christians were talking 

about Jesus Christ “even though they are beaten”.34 
Since the Early Christians rejected the upcoming impera-
tor cult during the first centuries, for instance, massive 
persecutions of the Christians were executed. Thereby, an 
unknown number of Christians lost their lives because 
their consciousnesses had forbidden living up to the new 
public rules associated with the imperator cult.  
 
             
DISCUSSION 
The Early Christians lived up to high ethical standards in 
the context of both interpersonal relationships and the 
prevalent political regime, while their common motiva-
tion was the faith in Christ Jesus (see 1 Corinthians 15,3-
4). The Early Christian Faith caused a rearrangement of 
the believers’ mind-set and, as a consequence, a rear-
rangement of the believers’ motives: While the “old crea-
ture” was driven by “unrighteousness, fornication, wick-
edness, covetousness, maliciousness; […]” (Romans 
1,29-30), the “new creature” (i.e. “the Christian”) is driv-
en by “love, joy, peace, long-suffering, kindness, good-
ness, faith, meekness, self-control […]” (Galatians 5,22-
23). Hence, the Early Christian Faith which did not pur-
sue a revolution of the prevalent political or social system 
obviously involved a revolution of the ethical system 

                                                           
32 Note: The Book of Wisdom has been written about 50 

B.C. and belongs to the so called apocryphal books of 
the Old Testament.  

33 This had been written around 70 A.D. according to 
Lohse; See Eduard Lohse, Urchristentum, 2008, Van-
denbeck & Ruprecht GmbH & Co. KG, Göttingen, p. 
129. 

34 See Der Spiegel: Geschichte, No. 6/2011, Jesus von 
Nazareth, p. 43. 
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instead. Their community involved a well working social 
service which was focused on helping especially the needy 
ones. Instead of planning civil commotions, the Early 
Christians in Antioch used rather some their funds to ran-
som slaves. Slaves and woman were on a par with men “for 
… [they] are all one in Christ Jesus” (Galatians 3,28). Fur-
thermore, equality existed also concerning national ances-
tries, as “there cannot be Jew nor Greek […] for you are all 
one in Christ Jesus” (Galatians 3,28). The Apostle Paul is 
often referred to as “the Apostle of the Nations”, as he 
communicated the gospel to the heathens. Ethical problems, 
which came into existence on a later stage due to the com-
mon community of Jewish Christians and people from the 
nations who became Christians, were solved by the well 

known Apostle Decree (see Acts 15,22-29).35 Neverthe-
less, the overall assessment may be that the Early Christian 
society was a well working community which just needed 
one law in order to work: “For all the law is fulfilled in one 
word, even in this; You shall love your neighbor as your-
self” (Galatians 5,14; see also Romans 13,8). But can the 
Christian Faith be applied to solve all social and/or political 
problems? What did the history show? And what can be 
faced in prevalent human societies nowadays?  
   The institutionalization of the Early Christian church is 
well documented in the historical literature. It was a pro-
cess of rather short duration and took place from AD 313 to 
AD 380. The theologian Christian Nürnberger polemically 

refers to the latter as “alliance between throne and altar”.36 
In AD 313 the Roman Imperator Konstantin accorded 
equivalence to the Early Christians who had been systemat-
ically persecuted in about 250 years before. “Equivalence 
was followed by preferential treatment after a while”, men-

tions Nürnberger furthermore.37 The Roman Imperator 
prohibited the heathens what had been forbidden for the 
Christians before, namely their public religious denomina-
tion. He initiated also that more and more working posi-
tions in public authorities (i.e. “public officer”) were em-
ployed by Christians because they proved to be “dutifully, 
thankfully, reliably and hard-working and in the year AD 
321 the Roman Imperator launched [even] the Sunday 
ceremony via law”. Nürnberger argues moreover that “the 
Christians did not feel like winners, but as God’s subject 
who answered to their requests and prayers for finishing the 
persecutions. […] Those, who had no political experiences, 
were too naïve to spend a thought about the suspicion the 
[Roman] Imperator could utilize them for his secular pur-
poses. […] The preferential treatment was followed by the 
sole reign. In the year AD 380 the religious liberty has been 
abolished by Theodosius the Great and the Christianity was 

raised to state religion.”38 The “alliance between throne 

                                                           
35 See also Eduard Lohse, Paulus, 2009, publishing company 

C.H. Beck oHG, München, pp. 84-91. 

36 See Christian Nürnberger (2007), Das Christentum, Roh-
wolt-Berlin publishing company GmbH, p. 210. 

37 Ibid., p.211. 

38 Ibid., p.212. 

and altar” had some dramatic consequences though, as the 
mind-set of the overall Christian community dramatically 
changed. Nürnberger polemically states: “Within a short 

time the persecuted church became a persecuting one.”39 
The following age of inquisition is in fact one of the dark-
darkest ones in human history. The change of the Early 
Church’s mind-set becomes also evident when consider-
ing incidents related to the crusades which took place in 
the year AD 1099. The historians Höges and Schwarz 
mention in this context: “The massacre of the year 1099 
was only the peak of the first campaign – […]. The pope 
had called up for the Holy War, officially it was a matter 
of the Christians of the East’s deliverance from the Mus-
lim’s yoke was – in actual fact, it was a matter of more 
power for the Vatican and the prestige to dominate Jesus’ 
town. Of course, the aristocratic knights were also driven 

by the greed for land, for titles, for principalities.”40 But 
what about the former Christian motives, such as “love, 
joy, peace, long-suffering, kindness, goodness, faith, 
meekness and self-control”?  
   In times where the Roman Empire was on the way to 
breaking into pieces due to both the increasing massive 
attacks of the Germanic tribes and some domestic politi-
cal conflicts, the implementation of a state religion was 
probably a welcome tool to stabilize the Roman Empire’s 

society from inside.41 The “alliance between throne and 
altar” which involved from AD 380 onwards even the 
forced christening, led to that more and more people 
poured in the Early Christian Church who actually had 
not been ready to become a Christian from their mind-

sets’ perspective, respectively, inner persuasion.42 Thus, 
the Early Christian motives diluted over time and instead 
of “love, joy, peace, kindness and goodness”, the Chris-
tian Church became at a later stage associated with an 
increasing need for power, inquisition, Holy War and 
letters of indulgence. In others words an obvious result of 
the instrumentalization of the Early Christian Faith was 
that the Early Christian Church in its original form factu-

ally disappeared.43 Nürnberger concludes that the inter-
nal strength and the persuasiveness of the Christian 
Church decreased as the outer expansion of power in-

creased.44 Hence, the attempt to utilize the Early Chris-
tian Faith failed: The high ethical standards of the com-
                                                           
39 Ibid., p.212. 

40 See Der Spiegel: Geschichte, No. 3/2009, Und GOTT will 
es, p. 66. 

41 Apart from that the “belief of resurrection” might also 
have served as a tool for stabilizing the mind-set of the 
military army, as all who died on the battle field “in 
the name of Christ” would be resurrected any way ac-
cording to the new doctrine created by the “alliance 
between throne and altar”.   

42 See Christian Nürnberger (2007), Das Christentum, 
Rohwolt-Berlin publishing company GmbH, p. 213. 

43 Ibid., p.216. 

44 Ibid., p.213. 
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pelled baptized fellows vanished over time, new doctrines 
entered the Church and former virtues were more and more 
substituted by vices. In the following, the attempt to in-
strumentalize the Christian Faith for secular purposes (i.e. 
solving prevalent political and/or social problems) will be 
referred to as “attempt to solve problems with Christianity”. 
Since history has shown that compelled baptism does not 
work, politicians might have thought of solving their secu-
lar problems “without Christianity”. Analogously, the next 
issue being discussed here will be referred to as “attempt to 
solve problems without Christianity”.    
   After the so called Dark Ages which was followed by the 
Age of Enlightenment, the Christian Church got rid of a 
large part of its credibility. In times where evolution theory 
is compulsively taught at schools and young people are, 
exaggeratively spoken, living according to the maxim “let 
us eat and drink; for tomorrow we die” (1 Corinthians 
15,32), it seems to be more and more difficult to instrumen-
talize the Christian Faith any longer. However, policy mak-
ers came up with other attempts to make the citizens living 
up to ethical guidelines which are clearly necessary to have 
a governable society that works. For instance, the German 
civil law and criminal law take into account the so called 

“negligence”.45 By this, polemically spoken, the German 
legislative authority threatens with punishment in case of 
non-assistance of a person in danger. Other European coun-
tries have quite similar laws incorporated in their law sys-
tems. In more general, modern governments consider it as 
being necessary to impose on their citizens by law the duty 
to help each other in case of an accident. In contrast, within 
the Early Christian society such laws had obviously not 
been necessary (see Acts 2,37-47 and 4,32-37) because 
solely the brotherly love encouraged the Early Christians to 
help each other (see Galatians 6,2).  
   In the wake of the financial crisis 2008, a large public 
debate has been started. Its topic was and still is: Ethics. 
The ethic debate concerning the financial crisis in 2008 was 
basically focused on top-manager and investment banker 

who seemed to have a lack of ethical attitude.46 A conse-
quence has been that the risk management in banks was 
deepened and developed further while new and more strin-
gent laws has been launched, such as Basel III, which 
should improve the banks capability of resistance against 

potential future crises.47 Furthermore, a large discussion 

                                                           
45 See § 15 StGB (StGB is the official abbreviation of the 

German criminal law) and § 276 BGB (BGB is the offi-
cial abbreviation of the German civil law).    

46 See also http://www.uni-
hamburg.de/newsletter/Globalisierung-und-Governance-
br-bdquo-Die-globale-Finanzkrise-Ursachen-
Wirkungen-Konsequenzen-ldquo-br-Vierte-
Veranstaltung-der-Hanseatischen-
Universitaetsgespraeche-.html (accessed on February 4, 
2012, 12:04) and  

47 See 
http://www.handelsblatt.com/politik/international/neue-
gesetze-eu-installiert-finanzmarktpolizei/3545336.html 
(accessed on February 4, 2012, 12:13).  

has been started to launch new compulsory courses in 

ethics at both secondary schools and universities.48 In 
2011 the ethic debate was supposed to be refined, respec-
tively, expanded because not individual top-managers 
were held responsible for the new risen crisis which is 
often referred to as “European debt crisis”, but govern-
ments within the European Union were held responsible 
for living at the expense of others (i.e. other countries). 
Again, new and more stringent laws suggested and adopt-
ed by the European Union should put things right and 
help to avoid such situations in the future.   
   Irrespective if it concerns interpersonal relationships 
(i.e. law against negligence) or the political environment 
(i.e. law systems of the EU for instance), the patterns are 
quite similar: Every year more and more laws are refined 
and/or added to regulate the society so that the latter is 
working at all. The laws are becoming more and more 
stringent while constraining the individual scope of ac-
tion. In contrast, the Apostle Paul preached the Christian 
liberty: “All things are lawful to me, but not all things 
profit. All things are lawful to me, but not all things build 
up” (1 Corinthians 10,23). Since the Early Christians 
lived a life in sanctification (1 Thessalonians 4,3), there 
was obviously no need for any restrictions: “Let no one 
seek his own, but each one another’s” (1 Corinthians 
10,24). Again, later reports about the Early Christian 
community (see Acts 2,37-47 and 4,32-37) support the 
thesis that the Early Christians lived in a well working 
social community. “For neither was anyone needy among 
them […]” (Acts 4,34).  
   Even though legislative authorities refine old laws and 
launch more and more new laws, the latest crises and 
social movements give strong evidence for that this meth-
od does not work either. Exaggeratively spoken, new 
laws encourage humans more or less only to try the best 
to find new ways to satisfy their needs; laws may only 
have the purpose to slow it down rather than impeding the 
process. But why does it not work to extract the ethical 
standards associated with the Early Christian Faith and 
embed it into a complicated law system being made by 
men? Why can a rearrangement of human motives not be 
achieved by laws being made by men?   
   
 
CONCLUDING REMARKS 
It could be shown that the Early Christian society was a 
well working community with high ethical standards. In 
contrast to modern democratic societies which involve 
complicated law systems accounting for thousands of 
laws considered as being necessary to regulate human 
life, the Early Christians had only one law, namely the 
“law of Christ”. Considering human history, it is obvious-
ly necessary to have ethical guidelines in order to make 
the human society work. It could be shown that two major 
attempts have been performed in history in order to make 
                                                           
48 See also Bernd Kietzig, „Religionsunterricht versus 

Ethikunterricht – tertium (non) datur?!“ Theo-Web. 
Zeitschrift für Religionspädagogik (8)/2, 2009, pp.86-
98. 
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use of the Early Christians’ ethical attitudes, respectively, 
ethical guidelines. The first attempt is referred to as “at-
tempt to solve problems with Christianity” and involved the 
instrumentalization of the Early Christian Faith. The second 
one is referred to as “attempt to solve problems without 
Christianity” and involved a complicated system of laws 
which becomes more and more stringently and intranspar-
ently. Considering human history and facing the facts at 
hands, it can be concluded that both attempts failed to solve 
(prevalent) problems. Why is that?  
   From a psychological point of view, the motivation of the 
Early Christians had been their common faith in Christ 
Jesus, as explicitly given in 1 Corinthians 15,3-4. This faith 
caused a rearrangement of human motives. Becoming a 
“new creature” was driven by the inside, namely the faith in 
Christ Jesus and, consequently, the faith in God. As Jesus 
Christ fulfilled according to the Early Christians’ Faith the 
Old Testaments’ prophecies concerning the Messiah, living 
a life in sanctification, respectively, living a life in alliance 

with Christ resulted in these high ethical standards.49 
Hence, the latter can be understood as a logical conse-
quence, respectively, effect of the Early Christians’ Faith. 
But why has the Early Christians’ Faith almost disap-
peared? As already mentioned a Christian Church which 
preaches on the one hand brotherly love, but is involved in 
power, inquisition, Holy War and letters of indulgence on 
the other hand, is not very trustworthy. However, faith and 

religion are two different concepts.50 Hence, there must be 
other reasons for the lack of faith and, as a consequence, a 
lack of motivation to rearrange human motives and, as a 
result, a lack of ethical attitude. However, the latter is left 
for future research.  
   Furthermore it can be concluded that the human society 
cannot solve the prevalent problems by the methodologies 
discussed. It is not possible to force humans to rearrange 
their motives by compelled baptism. Neither is it possible 
to force humans to live up to ethical standards via imposing 
laws, as humans usually try to undermine the latter while 
maximizing their own benefits. Obviously, it makes a dif-
ference if a law comes from men or from God. Exaggera-
tively spoken, facing a world where people have no respect 
to each other any longer, where people do not feel guilty 
any longer because the concept of “original sin” is not 
existent and facing a world where people are compulsorily 
taught in school that they stem from apes – how should it 
be possible to force people to live up to ethical guidelines 
given by men?   
 

                                                           
49 See also Klaus Grobys, “How high is the likelihood that 

Jesus from Nazareth is the Christ? Evidence from the 
law of probability and ancient Non-Christian data”, 
Professorenforum Journal (11)/1, 2010, pp.29-37.   

50Recognizing the severe failures of the Catholic Church 
among others resulted in establishing a lot of other 
Christian communities in the wake of the Protestant 
Reformation.   
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